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Our negative coriclusion, that they do not

* vocal participation in worship, has obvious

| practi§e “charismatic exercises- such as pfophecy ana ton
speaking, these words havé no direct application to daily’pragc?‘es‘
ice

prohibit women fro
positive implicatiop,,

for all churches. The principle of headship which the text emp, odie
' leg*

stands alongside our previous discussion of marital authority 5 d
n

Will be relevant for our subsequent discussio
in ecclesiastical authority.

OV

n of the role of Women

8 o
women and men in church office .

| We have considered the relationship of men and women within

the body of Christ, within the marriage relationiship and in the

" worship of the church. In this chapter we shall discuss it in the

context of church office. Our study will focus upon a few major -

"texts: 1 Timothy 2:8-15; 3:1-13; and Romans 16:1-2. In order fo. -

jeal with these texts we shall also have to consider Paul’s use of
he first three chapters of Genesis and the nature of church office
s set out in the New Testament. The topics which we shall
xamine are not new. They have been the subject of much contro-

! rersy in recent years. The discussion will not be in the direction
; if examining and interacting with the current literature, although
" hose familiar with it will recognize responses to various positions. -

shall, instead, try to lay out the teaching of these crucial texts
vithin the context of Paul’s thought and that of the day. From this
ase we shall consider their application in the present.' My con-
lusions will not please everyone. It is my hope; however, that
lone will feel that ¥iolence has been done to the text of Scripture.

A. THE ANNOUNCED PURPOSE OF 1 TIMOTHY

- Ve noted earlier“;.tha"t""much of the debate over thetole of women

1'the Christian church has come from an abuse of Galatians 3:28.
1 that text Paul stressed the unity of all believers in Christ Jesus..
Je did not intend his discussion to »_be used to ob]iterate all-dis-

5

Some contemporary scholars do not consider the letters to Timothy and Titus to be genuinely
wline. This i not the place to debate the issue, but it is important te note here that I do
nsider them genuinely Pauline, perhaps by the hand of an amanuensis whom he asked to
write under his direction. An increasing number of scholars have been encouraged to recon-
~der their opposition to these letters as a result ofJ. A. T. Robinson’s deliberately provocative

. volurhe Redating the New Testament (Londén, 1976). More substantial grounds have been pro-*

e and Kelly in their recent commentaries.

vided by scholars such as Spicq, Jeremias, Guthti




, tions are normative. Paul wrote pds . . . dei anastrephesthai, ‘how
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tinctions within Christ’s body. He taught both the unity of
body and the diversity of its members. Before considering
specific argument of 1 Timothy 2 and 3, it is appropriate to
whether it is fair to its author’s intent to use the letter to leg;
about differentiations in the body of Christ and whether it was p
" intent to have the specific instructions of the book applied gg,
erally within the church.

It is universally accepted that 1 Timothy was intended to provij
a clear statement concerning certain issues which its author, wh,
I take to be Paul, felt needed attention. The letter forms a “spirity
will’ from Paul to Timothy. In the letter Paul indicates that’
hopes to be able to come soon to Timothy, but fears that he w
be delayed (3:14-15a). He writes, ‘I am writing you these instry
tions so that, if I am delayed, you will know how people ought
conduct themselves in God’s household, which is the church
the living God.

The precise wordmg is helpful in deciding whether h1s instruc-

.uggested that the matters discussed and the instructions given in
his letter ought to be seen as relevant only in its particular time
eriod. Even a superficial reading of the letter shows, however,
hat its author would not accept such a view of it. He delivers
wustworthy sayings worthy of full acceptance’ (see 1 Tim. 1:15;
- 3.1; 49). He informs Timothy of things which will happen in the
/Jater times’ (4:1). The subjects discussed are not passing issues.
. The opening chapter discusses Paul’s life, the work of Christ and
- wandering from the faith. The second deals with prayers for rulers,
: personal conduct in church and teaching functions in relation to
women. The third discusses qualifications for elders and deacons

and begins a discussion of the mystery of the faith and its future
' rejection. Chapter 4 continues the discussion of 3. The fifth chapter
regulates relations between various classes of persons within the

is pointedly restricted to Timothy. The topics of the letter are not
culturally relative, although they could be brought to particular
application in Timothy’s context. An attempt to discard the sub-
stance of the instructions of 1 Timothy cannot find support from
the intention of the letter itself. Other, foreign considerations must
be introduced if its principles are to be deemed not applicable to
the present.

. it is necessary to conduct oneself’. Dei is an impersonal verh
meaning ‘one must” or ‘one ought’. In Pauline and in general New
Testament usage it points to a strong degree of necessity, generally
involving divinely based moral obligation. Paul uses it twenty-four . &
times, the majority referring to historical necessities required by = §
God’s rule over history (e.g. Rom. 1:27; 1 Cor. 11:19; 15:25, 53; - & ‘
2 Co,r. 2:3; 5:10; ’1 _Thee. 4:1;1 Tlm.. 3:2; 2‘ Tim. 2:6, 24; Tit. 1:?, 11). - 4 B. TEACHING AND THE EXERCISE OF AUTHORITY:
Paul’s use of dei here is presumptive evidence that he considered ¥ .

1 TIMOTHY 2:8-15
what he said normative beyond the immediate situation. .
Anastrephesthai (to conduct oneself) is a present infinitive form . The second chapter of 1 Timothy deals with prayer and worship.
It takes no person or number and is best translated in this context I The first half of the chapter calls for prayer for ‘all those in
r

by the generic or abstract rendering which most translations have  '§ authority, that [Christians] may live peaceful and quiet lives in all
adopted. Paul did not say, ‘Timothy, here is how you personally - § godliness and holiness” (2:2) and that even such rulers may be
ought to behave.” He deliberately said that he wished Timothy to § saved (2:3-7). From the topic of prayer for rulers in order that
know ‘how one ought to conduct himself in God’s household’. An § Christians may lead godly lives, Paul turns to discuss particular
alternative would be ‘how people ought to conduct themselves'? -§ aspects of a godly life. He begins with the conduct of those who
Paul’s abstract language indicates that his instructions should have § pray and goes on to related issues. He says,
a general rather than closely limited application. 1 '

Despite the obviously general intention of the author, a large § 8] want men everywhere to lift up holy hands in prayer, without
number of recent writers on the subject of the role of women have § anger or disputing. °I also want women to dress modestly, with

' decency and propriety, not with braided hair or gold or pearls
2 A survey of all the translations immediately available to me shows ten following this pattern,” §

1
only the AV using an individual rather than an abstract form. A similar number of commen- or expenswe clothes, "but Wlth gOO(:ll 1deeds, appropnate for
tators were unanimous in favour of the more general translation. 1 - women who profess to WOI‘Shlp God. ""A woman should learn

church. The final chapter continues the topic of the fifth and warns .
against love of money. Only the last section of the sixth chapter .




1. Behaviour whlch mars a Christian’s approach to God
Verses 8 and 9 shift the focus of the chapter from the prayerg
which Paul watits. offered to the.offerers of the prayers. He jg
concerned that the prayers offered for rulers be acceptable to Gog -
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in quiethess and full subrmssmn 2] 4o not permit a womapn to
teach or to exercise authonty ‘over a man; she must be silent;
“For Adam was formed first, then Eve. *And Adam was not

the one deceived; it was the woman. who was deceived and.-

became a sinner. *But women will be kept safe through (the?)

- childbirth, if they continue in faith, love and holiness Wlth ,

propriety (1 Tim. 2: 8—15)

and that Christians conduct themselves in a godly manneér whep

‘they meet to pray. The injunction that prayers should be made for .~ -
all those in authority (2:2) is matched by instruction {that these

prayers should be offered everywhere (2:8).
Paul’s concern for the men (2:8) makes clever use of the prayer

- posture of the day and of biblical imagery for an obedient way of:

 life: men are to lift holy (hosios) hands. This comment immediately - §
brings to mind not only the uplifted hands of the. posture of prayer . +
but also the meanmg of clean or holy hands in passages such as. § *
Psalm 24:3-5, in which we learn that he who has ‘clean hands’ 1}

- and a pure heart will be able to stand before the Lord in his holy

place (cf. also Jas. 4:8). Paul was concérned that the manner of life of - 1 tion as somehow ‘culture bound’.

the men should not mar.their prayers. It would seem from the end of

the verse that he had anger and-quarrelling particularly in mind.

A different concern was expressed for women (2:9-10). In words

~ which closely resemble those of Peter (1. Pet. 3:3-4), Paul directs

i

: ample of:contextual application of ethical principles. Paul makes -
- it clear that he is calling for decency, propriety, modesty and good

»that women should not focus upon fancy clothes as adornment . {
«+~ ‘which-will commend them to God; but rather that they should be '«
.. adorned by good deeds. The net impact of his instructions for |
" women is parallel to those for men; both. sexes are to live holy - §
lives of obedient works. The différence bétween the commands to-

the two sexes gives us some indication of besettmg sins. of the

~~ day.

The particular wording of verses 9 ‘and 10 is helpful as an ex-

deeds. These are, of course, not atzall culture bound. They are
permanently appropriate and their opposite reprehensible. The
specific examples offered are, toa certain extent, culturally relative.

Y P
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dothes’. He is not, in fact, speaking against all braids, gold
wedding-rings angd, pearl ear-rings. He refers instead to the elab-

- orate hair-styles’ which were then fashionable among the wealthy
- and also to the styles worn by courtésans. The sculpture and
i Jiterature ¢ of the period make it clear that women often wore their

hait in enormously elaborate arrangements with braids and curls

“interwoven or. piled high like towers and decorated with gems-

and/or gold and/or pearls. The courtesans wore their hair in nu-

" | merous small pendant braids with gold droplets or pearls or gems

every i mch or s0, making a shimmering screen-of their locks.? Phny
Complams of the vast sums spent on ornamentation and various

satirists comment on the hours spent.in dressing the hair of -

women. When Paul wrote ‘braided hair and:gold or pearls’ he
probably meant ‘braided ‘hair decorated with gold or.with pearls’.
Whatever his.specific illustration, we have no trouble discerning
that these practices were not modest or proper and therefore not to
be practised. Obedience to this..command of Paul’s requires no
subtle exegetical skill or knowledge of the customs of Paul’s day;
it requires only an assessment of what adornment is excessively

vidual and social differences as they bring this to bear in their

,ul warns against “braided hair and gold or pearls or expensive. .

costly and not modest or proper. Christians must allow for indi-
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individual lives, but they have no need to set aside Paul’s instruc-

2. Teaching, ruling and women

1 Timothy 2:11 moves beyond clothing to another aspect of the
lives of ‘women who profess to worship God’ (2:10): their role in
situations involving teaching or the exercising of authority with

respect to men. This section demands close attefition.

Verses 11 and 12 should be taken together. Verse 11 makes a
positive statement, and verse 12 a corresponding negative one.
‘Women -should learn in quietness and in full submission.” The

general thrust of this command and several of its particular words -
merit comment. First of all it should be noted that Paul is not -

3 Useful informatiori on hair-styles is to be found in'J. P. V. D. Balsdon, Roman Women,
pp. 252-258; J. Neil Everyday Life in the Holy Land (London, 1930), pp. 200-203; E. Potter, M.
Albert, E. Saglio, ‘Coma’, in C. Daremburg and E. Saglio (eds.), Dictionnaire des Antiquités

- Grecques- et Romaines (Paris, 1887); T. G. Tucker, Life in the Roman World of Nero and St Paul

(London, 1910), p. 311; and L. Wilson, The Clothing of the Ancient Romans (Baltimore, 1938).

Pliny remarks in his Natural History(9) that vast sums were being wasted on hair and body

ornaments and ]ewels See also appendix below, pp. 257-259.
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expressing a matter of custom or of personal preference. This v

be very clear from his subsequent explanation, but is also assert
by his use of an imperative verb, manthanetd (let (a woman) lear
Paul’s instructions are cast as a command. Interestingly, his cq
mand specifically presumes that women will in fact learn. Sq
have felt that Paul’s view of women was still ‘rabbinic’, yet, as

have noted before, his assumption that women can and will leary

is not a typical rabbinic view.

We must consider now what Paul actually commanded. He callg

for hésychia (quietness, peacefulness, silence) and hypotage (sy

mission, subjection, from hypotasso). These concepts are familig;

to us from our study of Ephesians 5, 1 Peter 3 and 1 Corinthiang

14. They recur with great regularity in discussions of women iy
the Christian community. It is important to note that hésychia i3

not the word used for being silent in 1 Corinthians 14. Sigad, thg

word used in 1 Corinthians 14, means ‘to keep silent’ and stresseg

the silence. It may be used as a command to mean ‘Hush! or even
‘Shut up!” Hésychia does mean silence but carries with it conno.

tations of peacefulness and restfulness. Its use in 1 Timothy 2
shows that Paul is not just calling for ‘buttoned lips’ but for a quiet - &
receptivity and a submission to authority in his description of the' §

manner of women'’s learning.

The actual structure of verses 11 and 12 helps us to understand,

what he was thinking of. Rendered literally, he said, ‘A woman,

in quietness (hésychia) let her learn in all submission. And to teach™
a woman I do not permit neither to exercise authority over a man, - | i
but she is to be in quietness (hésychia).” The components of these:
verses are sometimes separated, thus requiring that women
(1) learn in silence, (2) be in all submission, (3) not teach, (4) not
exercise authority over men. When they are separated in this
~ fashion, the grammar and women are abused. The damage is
- further increased if they are taken out of context. In such cases,

~“the prohibitions and injunctions become generally or universally
applicable and men and women who wish to obey Scripture insist
that women never, under any circumstances, teach, and that they
always, in every circumstance, submit to men. A close look at the

context and Paul’s wording can set us free from such

misunderstanding.

Consider first the context. Paul has been discussing the conduct

of Christians in the gathered congregation in which prayers are to
be made for rulers (verses 1-4), in which unholy conflict may mar
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e prayers of men (verse 8), and in which ostentatious clothes
ay damage those of women (verse 9). Paul’s remarks are not

. directed to life generally, but to the gathering of. God’s people and
: even to @ specific situation during that gathering. Women were
- certainly free to speak in the Pauline chur‘ches (.1 Cor. 11). Paul is
speaking'only of teaching situations here in 1 Timothy 2.

The way in which Paul has constructed his sentences is a help.
In quietness’ and ‘in full submission” are in apposition to one

another. Verse 11 is concerned with one particular issue, the man-
ner in which women learn. Paul employs two phrfase?s t(,) descr}be '
what he wants. ‘In quietness’ and ‘in full submission’ function
adverbially to qualify and to explain his goal. The AV and the RSV
have done better than the NIV at catching the.ﬂow.z of the t.ext at
this point. They read, ‘Let a woman learn in silence with -all
submissiveness (subjection).” The NIV reads, ‘A woman should
learn in quietness and full submission.’

Verse 12 is sometimes taken as making two quite distinct state-

ments: (1) a woman may not teach; (2) a WOmgn may not e?<ercise
authority over a man. Paul’s grammar pel.rrmts this reading by
inserting the ‘or’. The preceding and following context, however,
indicate that he was not thinking in that manner. Verse 1'1 calls
- for quiet and submissive learning. Verse 12.f.orb1ds teaching or
~ exercising authority over men. The two are visibly parallel. Qg1et
learning inversely parallels (verbal) teaching and full submission
- -inversely parallels exercising authority. Both verses have the same

situation in mind, one in which women are not to teach authori-
tatively but are to learn quietly. The closing remark (?f verse 12
makes this clear by summing up both verses with a single short
statement: ‘she must be silent.” We conclude, therefore, that Paul
intended that women should not be authoritative teachers in.the-
church. .

The question of what constitutes authoritative t‘each}ng.or an
exercise of authority is a vital question for practical life in the
church. We shall explore it further in connection with our d‘1scus-
sion of 1 Timothy 3. For the moment we must leave it without
further development. :

The strength of Paul’s feeling on this issue may be gauged frorp
the imperative verb (‘let a woman learn . . .)" in verse 11 and }lus
use of ‘permit’ (epitrepd) in verse 12. Epitrepd does not mean to
advise’ or ‘to urge’ but has overtones of command and is rightly
translated ‘to permit’ or ‘to allow’. It is the same verb which was




¢ permitted.to speak in the judging of the prophets.

The meaning of verse 12 pivots on our translation of "to exercig

_authority’ (authentein). The Authorized Vérsion translates this },

‘usurp authority’. It is clear that the authority in view is not Pl‘Opé

* in Paul’s eyes, but this fact is to be learned from the context rathe

_than. from- the verb used. Until recently there were only a fey

‘known uses of the verb and it was necessary to guess whether.;

meant ‘exercise authority* or ‘illegitimately exercise authority’, Fy;

ther examples of its use have shown that it does not carry with

the connotation of illicit authority, nor does it carry the connotatio;

of ‘"domineer’ (‘act imperiously’ or ‘be overbearing’) as some trang

. -« lations and ieven lexicons have suggested. It simply means ‘hay

T authority over’ or ‘exercise authority over’.* What Paul disallowe

therefore was simply the exercise of authority over men, whicl

- was incompatible with submission, rather than the abuse or usurp
ation of authority.

-used by Paul in 1 Corinthians 14:34 to say, that'wome':ri are

;. +.3. Why did Paul forbid women to teach
: or to exercise authority?

Paul’s view of women and ¢thurch authority is less debated today

than is his rationale for his view. Paul offers two supportin
arguments: ‘Adam was formed first, then Eve, And Adam w
‘not the one deceived; the woman, being deceived, became a s
ner’ (2:13-14). Paul believed that these obServations support hi
case. Many modern. critics have viewed them as irrelevant, ‘rab
~binic’, distortions of the meaning of Genesis, and/or actually ar

guments against Paul’s position. We shall make some preliminary, : §

- observations about the nature of Paul’s comments and then con

sider them in connection ‘with the first thfee chapters of Genesis' § -

and his other appeals.to them. -

) Recent debate has suggested that Paul’s teaching in 1 Timothy - §
* 2 is designed for his own day and for the particular cultural situ-. -§
ation which he faced. Some feel that, were Paul to:have written "
in the twentieth century, he would have taken a different stand. §
From this it has beenconcluded by some;that if we are to be - §

4 DrlGeorge Kniéht of Covenéflt Théological Seminary, St Louis, Missouri has done scholars

the favour of examining every use of the term recorded in the current lexicons and of providing | :

-> not only translations of those Greek texts, but also an analysis- of the history.of the inferpret-

ation and translation:of authentein. At the ‘time of this writing, his article ‘Authénted in Relation *'§

to Women in 1 Tim. 2:12’ has not yet appeared in print.

| Genesis is not what the text a¢tually teaches but represents instead -

E 1

203

| e must reject his actual teaching. Is this legitimate as an approach
o 1 Timothy 22 C .
‘The question of cultural relativity must be answere'c'l in connec-
ton with the text itself. Does Paul’s teaching contain el.e?rperx'ts
which should be modified in the light of changed historical 'Cl}‘-
,_,cumstainces? It is not difficult to- see, for instz'mce‘, that PaulAs
discussion of braided hair must be interpreted in terms of then-
- contemporary practice and ought riot necess'arily to be 1.nterprete;<il
‘a8 prohibiting a woman having her hair in two bra,lds. Paul’s
eaching-in 1 Timothy 2 does not, however, l'ev_ndrltself. to such
~ reapplication. The (valid) observation has been made, for instance,

- porant and uneducated, and therefore should not be in position,s
. of authority. It has then been argued that ‘new cultural factors’, -
such as the education of women, should lead to new roles for
.women. Unfortunately for this point of view, Paul frequently had
women ‘fellow-workers’, commended women as representatives

“such as Priscilla, thought that women could learn and should be
taught, and, most telling of all, made no reference What§oeyer to
“the relatively ignorant, uneducated state of women in hls.day as
" a ground for his position.-His case in 1 Timothy 2 hinges 1nsteia'd
upon his interpretation of events in the opening chapters=of
Genesis, ‘with no reference whatever to culture, uneducated
" women, or even to possible ciiltural offence which might resultl’
if women were to teach. His argument does not allow the intro-
duction of ‘new cultural factors’ which would have caused him to
makeother applications of his principles. :

“ferent sort. They have held that Paul’s ways of th’inkingqan_d of
interpreting Genesis;are first=century, rabbinic‘wz;_ys anq;,;gh’pu‘l’fi
‘not be-followed today. In particular it is felt- thiat his view ‘of

an interpretation of it which he learned from his earlier days 'gs a.
rabbi and never really integrated into his Christian way of think-
ing. In other words, Paul is not right about Genesis and is more

Jewish than Christian in his thinking about women; he is not .
. ,éonsistent with,his best insights into Christian truth. This 501"t qf .
jjpositio’n is to be commended. for its candour, but its assumptlpnsuf-*f

Xy

and consequences must be clearly understood.

faithflll to the ‘genius™or ‘central thrust’ or ‘greater vision’ of Paul, .

that he spoke to a society in which the ' women were largely ig- -

from their churches (Phoebe), recognized the abilities of women:

"Some commentators have introduced ‘cultural factors’ of a dif- -
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From such a perspective the points under debate are no longe
related primarily to the application of Paul’s principles, but rathe
to (1) whether Paul made a mistake in his evaluation of Genesig
and (2) whether he was consistent in his application of Christi,
truth. By adopting this stance we have set ourselves as the judge
of Scripture and as the ones who have the right to determine whe
the words of the apostle are authoritative. We thus claim to stan
over the Bible rather than under it. If we may judge the apostol;
understanding of the meaning of the gospel to be error at th;
point of application of faith to life, there is no reason why w
should not do so at other points as well. The meanings of th

death of Jesus, of the cross itself and of the person of Jesus alsg -

become topics on which the apostles may have been in error. Th
issues being debated are not inconsequential. The authority o

Scripture is the issue which is finally under debate. Paul expressed:
. his own understanding of the authority of his teaching and of

those who would overthrow it. He said, ‘If anybody thinks he is a
prophet or spiritually gifted, let him acknowledge that what I am

writing to you is the Lord’s command. If he ignores this, he him--

self will be ignored’ (1 Cor. 14:37-38). Paul claimed to write as ‘one

who by the Lord’s mercy is trustworthy’ (1 Cor. 7:25). Strikingly, ¥
he made these claims precisely in the context of his (presently —-§

questioned) teachings about women and men. Was he right?

I have tried to point out the consequences of dismissing Paul’s : ‘;
teachings as culturally relative where he did not think that they = §

were. This does not free us from the task of trying to understand

and responsibly to explain them. We must ask whether, in fact, _ | |
we are able to follow Paul’s use of Genesis and to understand how . §

it can be reconciled with an honest assessment of the meaning of
Genesis.

An excursus on Genesis 1-3 and Paul’s use of it
We have noted in our studies that both Paul and Jesus use the
opening chapters of Genesis for support for their teaching about
the relation of men and women. Let us review the important
Pauline texts and then consider their use of Genesis: .

1. 1 Corinthians 6:16. In this text Paul argues that sexual union
of a believer with a prostitute creates a monstrous ‘one flesh’
relation (Gn. 2:24) and that a member of the body of Christ should

instead be united to Christ in the Spirit. None considers this a -

misuse of Genesis.
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5. 1 Corinthians 11:7-9. Paul argues for male headship because
man is the image and glory of God and the woman the glory of
the man (verse 7), because the man did not come from the woman
put the woman from the man (verse 8; Gn. 2:21-22), and because
the woman was created for the sake of the man.(verse, 9; Gn/. 2:202.
We have already considered the question of ‘image” and “glory".
e shall review them and consider his other points. ‘

3. 1 Corinthians 14:34. Paul cites ‘the Law’ without making clear

. what he means. We have already discussed and dismissed the
' suggestion that he meant Genesis 3:16 and need not pursue this

~ text further.

4. Ephesians 5:31. Paul cites Genesis 2:24 to point out the close

- unity of a husband and wife as ‘one flesh’. None questions the
3 appropriateness of Paul’s point. We have already devoted con-

siderable space to this text.

~ 5. 1 Timothy 2:13-14. Paul appeals to the temporal priority of

Adam’s creation (‘Adam was formed first’; cf. Gn. 2:20—22') and to
Eve’s having been deceived (Gn. 3:6; cf. 3:13) as showing that

: women should not teach or exercise authority over men. Both of

these points need consideration.
The points at issue may be listed as follows: ’ ‘

(1) What is the relation between Adam and Eve’s equality as
the ‘image of God’ and women'’s subordination as taught by Paul?;
(2) Do the facts that Adam was made first, that Eve was ‘taken ou’f
of him, and that she was made ‘for his sake’ or to be his ‘helper
mean that she should be subordinate? and (3) Does the fact that
Eve happened to be deceived mean that all women should be
subordinate to their husbands? With these in mind, we must turn
to the Genesis narratives.

a. Genesis 1 and Paul’s use of it

As part of our discussion of 1 Corinthians 11, we considered Paul’s

use of the terms ‘image’ and ‘glory’ in relation to Adam and Eve.
According to Paul, the man is the image and glory of God and the
woman is the glory of the man. In that discussion we noted that
Genesis 1 was not in fact being cited by Paul. For the purposes of
this chapter, we need to review our conclusions copcermng t}}e
actual meaning of ‘image’ in Genesis 1 and the meaning of Paul’s
use of the term in 1 Corinthians 11.

We noted that the entire first chapter of Genesis'is concerned
with the rule of God over his creation and with his establishing of
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a variety of realms with creatures to rule over them (daY; sy
night: moon, sea: fish, air: birds, etc.). Mankind is distinct from 4
other kinds in its calling to image God by having dominion ¢y,

~all of the realms and their rulers. We noted that the chapter dge
‘not bring relationships within species into view. It does not com
ment on headship among animals, although there are clear dom

- inant and subordinate roles among many “of them. Qu;
applications; of Genesis 1 to Adam and Eve must therefore pe
carefully restricted to speak only where the text speaks. Th
means that the interpreter of the text can and must say that bot
men and women are to multiply and to rule over the creation a5

~ ajoint task. The interpreter may not seek to read into the text an
implications about the headship, subordination or-equality of the
sexes. To make Genesis 1 speak to such issues.is a matter of

 prejection of prejudice rather than of extraction of textual meaning, - | 1

We noted in our previous study that in 1 Corinthians 11 Paul &
was not discussing the idea of image in the sense of Genesis 1.
~ The discussion of 1 Corinthians 11 does not focus upon the rule
of mankind over creation, but upon the headship of the man in"
marriage and worship. Thus man ‘images’ God as ‘head’ and the .
woman does not. In a similar vein, we found that the concept of
‘glory” deals with the showing or manifesting of the role or station .. >
of another. Man points to and honours the rule of God by being #
subordinate to him and by the manner of his headship with respect” §
to his wife. The wife is the glory of her husband as she points to. " §
or honours his headship by her life and attitude. We concluded, [
therefore, that Paul did not teach that women are the ‘image’ of f~,
men, or that women are not. the image of God in the sense.of
Genesis 1:26-28. He did teach that.the relation of men and women® §*
in worship and in the home is such that the man images God and
is his glory as he exercises his leadership role and that the woman i
.18 the glory of the man as she appropriately responds. In other, #§
" words, Paul’s use of ‘image’ and ‘glory’ is not an abuse of Genesis;
indeed, it is not even an appeal to it. ’

- b. Genesis 2 and Paul’s use of it . ,
We must now turn our attention to the teaching of Genesis 2 and = |
‘to Paul’s use of it. This chapter is the one upon which Paul draws *

- to explain his view of the relation of the sexes. He develops three
particular arguments to show that women should subject them- -}
selves: (1) Adam was formed first (T Tim. _,2:13,' Gn. 2:20-22);
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e akeé of in :8; Gn. 2:21-22);(3) she
‘ e was taken out-of him (1 Cor. 11:8; Gn - .
g;sE:nade for his sake (1 Cor: 11:9; Gn. 2:20). We »shal'l con51de_r
these in Ordef. ‘ . ’ ’ . .

i dam was formed first, then Eve . _
ZSAwe' have fseen, 1 Timothy 2:8-15 teaches that men rather than
women should teach and exercise authority in the church. Paul

that the plants of the third day ought to be rulérs over 'the animals
and man. Reflection upon the meaning of primogeniture (being

first-born).in the Old Testament and in Paul's writing suggests
: that such criticisms are not well founde'd. ' o
In the Old Testament, as we noted in chapter 2, the flrst slon o
.. inherited a ‘double portion’ of his father’s goods (i.e. twice what

‘hi i : d of his father’s-house:
his brothers received) and became' the hea . ith 7

a;sd leader of its worship upon the event of his father’s death. The
first-born inherited command ovf resources. and the k;resp(l)ns1b1’hty
of leadership in the home and ‘in worship. He became head’ of

. the household. This law (Dt. 21:15-17) can be seen in effect in the

cases of Reuben (Gn, 49:3) and Esau (Gn. 27:19) in the Old Tes-
tament, and is presufned in the New Testament in the parable of,

iga : iguratively in Elisha’s
“ the prodigal son (Lk. 15.11—32).:_:;Igf;_vappeafs.f1gura}tlve y
"""'pleapfor ’tl%e' ‘double portion’ of Elijah’s spirit (2 Ki. 2:9). The oldest

son had particular responsibilities for the younger ones, and. to
him was due certain respect. Paul’s appeal to the prior formation

of Adam is an assertion that Adam’s status as the oldest carried
“with it the leadership appropriate to a first-born son (Adam, the

first human, could not be ‘first-born’. He was instead ‘first

. formed”).

~ The theme of the authori%y of-t:heyfirst-born finds expression

elsewhere in Paul. Colossians 1:15—18”dé]1‘be§ately intertwines the

themes of Christ's being temporally prior t§ the rfest of creation
and his having the authority of the first-born over it. It r,ea.ds,'_

% He (Chrisf) is the ima : invisible € he’firstborn over’
% He (Christ) is the image of the invisible God, t ‘ .
-all: c(reation. For by him all things were created:»tvhmgs in heaven

oes on to refer to the prior formation of Adam as supporting h}‘s -
~ conclusion. Recent debate has asked what. the relevance of ct1h1s
. might be and whether such a line of thoughfc ought not to .lea bto |
" the absurd position that land animals nght to rule’_{nanlfl_nc‘l‘ Ieci

i cause they were formed first, or that. the birds apd fishes shou

# jule all else by virtue of. their formation on the fifth day, or even

&
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and on earth, visible and invisible, whether thrones or Powe
or rulers or authorities; all things were created by him and
him. He is before all things, and in him all things hold togeth
And he is the head of the body, the church; he is the begin
- and the firstborn from among the dead, so that in everything
he might have the supremacy.

Space limitations make it impossible to try to unravel all of the
cryptic imagery of this complex passage, but it is well worth noti g
the interplay of themes which we have considered throughout thjg
book. Christ is set out as (1) the Image of God, (2) the First-born;
(3) the Originator or Source of creation, and (4) the Head of the
church. All of these are drawn together as the basis of his sy.
premacy or authority over everything. From this supremacy comeg

blessing to the church. Our earlier study of Ephesians 1:22-23 and *
of the parallel passage, 5:22-33, has shown that Paul pointedly

called attention to the implications of this pattern of thought about
Christ’s headship and authority for the role of ‘head” which is to

be exercised by a husband for the sake of his wife. Christ's:

authority, the model for husbands, is tied with his being the

‘tirst-born’. We should not be surprised that Paul saw Adam’s
being ‘first formed’ as implying authority! In the light of the strong .

Old Testament background and of the clear-cut Pauline parallels,
I conclude that Paul’s comment that men should teach and exercise
authority because the man was formed first fits within his familiar
patterns of thought and is intended to say, in effect, that the man
is to exercise the role appropriate to the first-born male.

We are now in a position to respond to the suggestion that 1

Paul’s argument leads to the conclusion that animals or trees
ought, by right of temporal priority, to rule over mankind. Pro-
ponents of this argument rightly call attention to the fact that the

Scripture says that people are to rule over the animals and trees;  §

Genesis 1:26-28 makes this point forcefully. They fail, however,
to take into account the important considerations of the Old Tes-
tament precedent and other Pauline teaching which we have just
examined. Further, they lose sight of the differences between
mankind and the animals. They finally make Paul to be saying, in
effect, the first bull born in a man’s house should be ruler of his

son upon his death. The laws of primogeniture apply to humans

born in a home. They do not apply in such a way as to confuse
the first animal with the first son! The idea that Paul’s argument

-
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makes mankind subordinate to the animals which were formed

pefore him needs to be explored, and then firmly dismissed as

inadequate. , . .
We have noted Paul’s view that Adam’s priority of formation

, resulted in his being appointed to carry the responsibilities of the

first-born. Is this view really compatible with the teaching of
Genesis, or does it read in what the text would. deny? The actual
text of Genesis 2 makes clear the prior formation of Adarr}, bgt
does not discuss its implications as such. Does it do so by impli-
cation? Some have suggested that the fact that the woman was
made to be man’s helper, to be a ‘helper appropriate to him (771'
kngdw), indicates that she was intended tg be subordmate‘. This
interpretation rests upon a misapprehensmn/.of Fhe meaning of
‘helper’ (‘zr). In English, the term can mean jjunior assistant’. It

* js highly questionable whether this is a legitimate reading of the

Hebrew. The term is used to describe one who lends a hand or
helps out, frequently in a context of need. It is most often used czf
God in relation to Israel. Woman's role as ‘appropriate helper ,
therefore, does not carry with it an implication of subordination.
She is the needed helper whom God supplies to end man’s lone-
liness and to work alongside him, not the junior assistant.

Are there other textual considerations which suggest that suk‘)-
ordination was in view? Adam’s naming of the animals and of his
wife, as well as the ‘explanation of the name given her,. suggest
so. These are best taken up in conjunction with Paul’s discussion

- of the fact that the woman was taken out of the man.

ii. The woman was taken out of the man

In 1 Corinthians 11:8 Paul defends the headship of the man from
the fact that the woman was taken out of (ek) him. His point has
seemed obscure to modern readers, who often ask what is to be
proven from her origin except that the two were literally one flesh.
As we have seen, some have asked whether this line of argument
does not lead to the conclusion that the ground ought to have

. authority over man because he was taken from it. Those who do

not see man as a special creation of God have often dismissed
Paul’s point as ignorant of the evolutionary origin of man or have
(condescendingly?) commented on the fact that by Paul’s argu-
ment mankind ought to be subject to the apes and other species
from which he has descended (‘out of which he came). We have
noted that this sort of argument is to be dismissed as failing to
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. recognize the biblical distinction between- man .and

of ‘éreation. It still remains, however, to make a positi
about Paul’s meaning. ’

L. Origin and authority. Biblicalf"thought knows a strong respech
for the power to originate and for the role of being derivative, W -
have already seen this in connection with Paul’s discussion of -

_Christ as the beginning or originator of all things (Col. 1'515~18)_ :

The same train. of thought is to be seen in the respect du

both. The father, the male origin,

-vented Eve’s developing from his ‘seed” in a woman. She was

instead specially formed by God, from his body itself, to be Adam’s -

" helper and the mother of all mankind. Adam was her “source’ and

. to him was dti"é:‘fappropriate honour. Although it would have been

. present'in Hebrew minds, this line of reasoning is not developed . §
DY e toxt itself. T is by another line of g that we come to * match by simply touching Jacob’s thigh, putting it out of joint..

- IIf;zvirlg- t}ilus shown his power over Jacob, God assigns him a new

. see the relation between origin and authority more clearly.

2. Naming the animals. The text of Genesis 1 and 2 makes it 1

clear that both mankind and the animals were shaped by God.

* Mankind, however, was made to rule over the others and to guard. = -§
- the garden of God. His rule is expressed in his naming of the
animals. This idea is 'foreign tomodern readqrs. It is therefore

worth considering briefly the function' of ‘names”” in the Old
Testament. SR ) "L
For the Hebrew a name was not simply a group of vocables
which correspond to a thing or person. The ‘name’ of 'something
was'related to its essence or function. The various names of God,
for instance, describe different aspects of his person and action.
Yahweh -or Jehovah ‘was his ‘identity as the covenant God who
promised his blessing to Abraham and to his seed. To ‘know’ a
- person or a God, for a Hebrew, might mean either to know about
that one, or to have experienced a relationship with him. Thus,
when God says to Moses that Abraham, Isaac and Jacob knew
him as God Almighty but not as Jehovah, he was not saying that
they had never heard the name of Jehovah.«(Ex. 6:2-3). He was
rather saying that they had experienced his power, reflected in the
name ‘God Almighty’, but had not experienced his fulfilment of

and the animg]g
- and the explicit assignment of man to the role of ruler of the regt

ve statement

! e tO
* parents from children. The child is derived from both parents (‘o

" . of the father; ‘through’ the mother; ¢f. 1 Cor. 11:12) andto honour -
is the senior with respect to "
authority. This background, of itself, is sufficient to generate the
authority of which Paul spoke. Adani’s historical situation. pre-

sedigfier
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B o e o e e
handlr eV:}()):rliinfgcliogeliv_leTar?ée‘from Egypt and.receive’_d the p.r‘omci‘
.i:éileland. To them }}e-f.revealgd }Es n:mmee’, i.e. acted 'm' accor

Wiltill ?ﬁz i}x}\?ériiitee:h?cseﬁcilrc;t\e/\?eg :fvee rrllo. ltc.Jr.lge‘rN %i\;iac})’ufh((:)}:/\i’led‘i:
df;ossrir? ;Izss)lz?sfl icl:(t:fr%artr}\l:slr SC}}:gii;,te(r_’:isng;, Fatty, et’c. A friend

_of mine observed, ‘Even people who.don’.t name their "chlldcx;elzlr;
:ccording to essence or function name their pets that way.

’ i i he is. Someone didn’t un-
“Giamese cat is called Idle-wild becatlllsev n
3§rsfand and asked bewilderedly, “Why do you name your cat
n airport?” .. : » . |
aft/ref\r];me’ vgas associated with function and the povsl;er t;)l ass1g;1 r:::
ted with control. Jacob, whose name
to change a name was connec o et birthaignt by
“aant ‘the supplanter’, obtained his o er T tby
Efr?ing (Gn 1?2};) In his later life he continued to o&egtz bye}e\iz
ing i In Genesis od m
ning rather than by trust in God. ' 0
Sxfn Cfllllrlll ingthe form of an angel and wrestles with him. Jacob

: . he
“cannot prevail against his mysterious opponent, who ends t

name, Israel, the one who wrestles with Qod. When.]acob askz
God’s’ ‘name, God declines to give it. God is the ruler; he name

Jacob but will not be named by him, nor even inform him of his -

" name. : . - : .
! Within this context we can begin to see the importance of God’s

\gi i i he has appointed to rule - - -
inging of the animals to the man whomi h ; ; -
. E}rxlenigr%h ‘in order to see what the man would'call them” (Gn.

2:19-20). God was not waiting to see what. souﬁds.Ada.m V\;;(;lulri
a.ssociate with each animal. The prerogative of assigning the

names reflects control. He was allowing his vice"ger;nt to exg;ebs}s, o
i standing: “exercise his rule over the anima o

his understanding of and to“exerci animals by

' igni ‘ does so, and demonstrates

* - assigning them names. Adam , @ o

trol'g "W}:gatever the man called edch living creature, that was }ts' .

', mame’. ' R . . -

) Theré was, however, no animal which was appropriate to be

Adam’s companion. God therefore put Adam to sleep a;\;dt
fashioried a woman from Adam’s own body (2:21-22). It'is w

‘happened next which demon‘strat'es the authority of the -@an’ Wlth; s

respect to the woman. The text says




out of the man, and he b
out of , rought her to the man.
his is now bone of my bones and flesh of ;T;’ ff};};;m he

be called “woman” (‘s
(Gn. 2:22-23). (‘is3ah), for she was taken out of

man’ €5)
Adam’ ‘
- 11)1(1) rs1 ersesa};odnile t?] the woman both stresses their unity (‘bo
by oS 2 es of my flesh’) and also stresses his rul P
€ assigns her a name (“she shall be called ’)e %ﬁer
-+ ."). This

stress on unity and subordination i ili
Testament tex{s which w(izd}llraliteIZTJSiiiimlllar t'o 18 from the New

The name which Adam gave : |
§0unds like the word for man ,
intended. Yet who knows w
possible that the actual nam

when Adam says, ‘beca

. , use she was tak ,
that h : aken out of man’.
namine lcs) rfomr}x:en.tmg on the reason that he has tl?; rIiJ:/Tay b?
flesh. fgf S0 ewvﬁ ? ﬁs’ after all, bone of his bone and fpiesh1 e%eh(')f
ovn kind ,fromam e said may be paraphrased, ‘She is ihdee(zl mls
is my privli lege to a}s,s(i)gqnhzcr)dy' She is, however, derivative and 1};

1 1", ’” a name- Let he b

I give, “woman”, because she was taken Oflt ch 2111111:% by the name

1:4%

1 :

e $Sah, means ‘woman’ and

N s. A pun of sorts may have been
at language was spoken? It is also

7

after the fall, is refle i
, cted in Genesis 3:20

after | : :20 where he i
o Se;lt:ngsv(\;fn;me In response to God’s promise t}?:ts 1ng;SS t'he
fort jence o eath as .the result of sin, the woman V\,r'll bplte
orth | h.c lldren to continue the race (3:15-16). We re d‘1 Adar

is wife Eve (hwh; literally, ‘living’) bécause :hé védaﬁ:ll

’ ou

after the fall. It i
e would be a mistake to say that it began with the

I conclud ’ .

woman waset;[l}(l:ri /P aul’s VP tic remark that the fact that the
the Genesis narrativgu‘fv}?if htheﬂman is faithful to the teaching of

the woma y ch retlects the headship of the
naming OfnbV(;ftf}llot;vas tgken out of him in the accolflnts of tI}?: I;(;V?r
beyond his obs e animals and his wife. Paul’s faithfulness s
ervation of male authority. He reflects its teacl%;) .
ng

by his emphasis that ;
. the
hierarchical or headship rellxlaglcg,l,()f the sexes stands alongside a

4, Woman for the sa
We come now to

Genesis
paul the wom
difficult to gra
Adam was ma
found for
helper, G

e given is not the only thing in view -
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ke of the man
the final conclusion which Paul drew from

2 in support of the headship of the man.” According to
an was made for the sake of the man. It is not at all
sp his point or to verify it from the text of Genesis.
de and no appropriate cogpanion and helper was
him. For the sake of providing such a companion and
od formed the woman. There can be no question that
she was made for his sake rather than vice versa.

Problems begin to arise as men and women interpret this fact.
d to conclude that women were made
to be either their slaves or their playthings. Women often feel
deeply resentful, inferring that the text suggests that women were
made as an afterthought and that their sole purpose is to be ‘used’
py men. They sometimes feel the text gives them no valid existence
except as an appendage to men. These attitudes of men and
women are in error and are tremendously destructive.

The text of Genesis and the text of 1 Corinthians do not say that
women are made to be men’s playthings. They do say that women
were made to share with men in the service of God and in the
custodial ruling of the earth. The woman was indeed made for the
sake of the man’s need, but it was his need of a companion and

—worker rather than his need for toys which was in view.

fellow
When men conceive of their wives as less than a God-given help
1, begin to treat them in such a

which they need, or, worse stil
fashion, they are unfaithful to the teaching of Genesis. They are

also falling short of the example of Christ’s headship; he is head
and brother and husband to the church. His leadership is for its
benefit. It is not his toy, but his love. The church is not deperson-
alized in its relation to Christ but fulfilled in its humanity. For men
to adopt a lesser model is unfaithfulness.

The headship of men in the
rob women of their purpose in life or make them only appendages

of men. Both sexes are members of Christ’s body. They share in
the ruling of God’s creation and in the publication of the gospel.
As we have noted, all humans are to serve God in a structure
which includes appointive headship. The arrival of the kingdom
has introduced a new situation in which the validity of women'’s
existence apart from men is clearly demonstrated. Some men and
women will be gifted to be eunuchs for the sake of the kingdom.
Their service to God does not involve marital structures. Further,

Men are prone to abuse itan

home and in the church does not -

\“
|
L
|
'
|
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in the resurrection marriage relationships will: be done' away

: cb‘mpletely. Who then can-be seen as an appendage?

c. Genesis 3 and Patl’s use of it ,
We have now examined Paul’s use of the first two chapters of
Genesis. We have found that he does not contradict the teachin

of Genesis 1 that both sexes are the image of God, called to ry]q

the world and that he faithfully reflects the teaching of the second." :
chapter in Kis teaching of male headship in worship and in the :
= church. Paul’s application of the teaching of these chaptets whic,

is in line with the teaching of Jesyg. .
that the arrival of the kingdom would enable humans to live oyt~ &

discuss events before the fall

the Creator’s original design
attention to his use of the thi
resulted from the fall. This:
merous critics of Paul’s teaching have
ordination was the result of the fall

made the distorted relations after the fall to be normative.'-z_Qur‘
exegesis of pre-fall teaching has shown this view to be in error. k

. Now remains to study the teaching of Genesis 3 and Paul’s use of
it.. ' ~

for marriage. We must now turn our

i It was the woman who was deceived

First Timothy 2:14 explains, ‘Adam was not. the one who was

~deceived; the woman, being deceived, became a sinner.” How did.

- Paul think these cryptic words offered support for his view that

women.ought not-to ‘teach or exercise authority over men’? Did

. he'mean that Adam knew better (was not deceived) and did not

sin? Is he saying that women are therefore-responsible for the *

fallen s’tate_ of mankind and that, asa punishment for Ev
no women should be allowed to feach? Does he mean:that Eve
~ and other women are gullible and should not be allowed to propa-
gate theirignorance? IR o
" Rabbinic schools and Jewish ‘theologians debated the catisé. of
“ the fall; Same laid responsibility at Eve’s feet,5 Romans 5:12-21
make it clear that Paul was not among their. number. He placed
the responsibility specifically upon the shoulders of Adam. Com-
paring;:Adam’s sin to Christ’s obedience, he said
. world through one man’; ‘death reigned. through that one man’

5N. P. Williams’ study, The Ideés of the Fall and of Orig
the:most valuable sources of information in this area.

"

rd chapter and to relationships which, - §
is of particular importance’since ny. i
argued that women’s syb-  §
and that Paul, mistakenly, '

e’s act, -

inal Sin '(_London,v 1927), fémains One;-r;)f B

d, ‘Sin entered the .

o ol L Lo

54 ’ t leads us to discount the

. 5:12, 17). Paul’s clear_‘_:fta.temer} t ;
lf)zrslzbiiity that) 1 Timothy 2:14 is saying. :hat thestiailliz\;;se: rEg(e):Ss—

ichtforward reading of the text suggests ano, po

fault, A 2o ) ayi hat Eve was not at fault; she
ibilif ms to be saying that Ev _ .
Slblhtci,e.cge\\:eld.s eAeg;m, on the other hand, was pot deceived but,
g:ﬁbe‘rately and with understanding, chose to sin.

We may similarly dismiss the likelihood that Paul was sayliir;g_ L
that eall women are gullible, as was Eve, and therefore are

ot

Ti :3 di he older'women to teach
orthy teachers. Titus 2:3 directs t > oldes ‘
,rustvgﬁigzr; Paul urged Timothy to continue in the 4tegcl“ur31i51 5(;f
g:i gcrip.turés - which he had.known from infancy (2 Tim: 3:15).

[nasmuch as his father was a Gentile and Paul commended the
. In

i ish dmother (2 Tim. 1:5),
i ith of his Jewish mother and gran ne .
i«lgcszi fc‘jlrl\tly (};resume_that it was they who tatght Timothy from

in weé iscilla and Paul’s female -
ol . In the same vein we notg;z.Prlsa v e
hlﬁ 13,~fifllg¥kers. In the light of the central .role..Qvf all tht;se Zvotntil;;
ieth(:ink it very unlikely that Paul meant to say that the fac

i ' that -too gullible to teach.
j ved shows that all women are" '
Evzrmatlfi:re;ilple reading of 1 Timothy 2:14 is possible. If we ask

| : D not
" who was at fault in the fall, the verse answers: Adam was

deceived; the woman, béing quite deceived (exapatétheisa), fell into

transgression.” We know from Romans that Pau}y:c.onsiﬁerte’d ,?(213;1; .
' érfafalJlglt The verse under consideration appears virtually to excuse:

Eve on the basis that she was in reality deceived-bydthe. s:rdpelflllts

the other hand, is said not to have bgen ecielc e £ i

A'davr’\rlle;sort’lherefore with understanding and deliberate! - glsk 1e t

frllr;n cannot iﬁdulge themselves l?y Ifaylini,y’s Ot}}\l,a :hzfi Er\;e he; ! Ev};

shut and not done it!"” Paul s A , not Eve,

gf; ::1 ZE(tzlhtlsl};t he did it knowing full well 'what hebwats vf/lg;zegr.l -
But how, therf, does Paul’s point help his case abou

" authority? Would you. rather be led by an innocent but deceived.

person, or by a deliberate rebel? Our study of other Pauline uses

of Genesis provides some help. In 1 Corinthians 11:8-9 and in .

"1 Timothy 2:13 we saw that Paul appealed to the di\f/irﬁglyuerfgzt;:
lished relationship of ‘the partners as supportive of his I

standing, arguing that the pre-fall role relations should be norm-

ative for the church. Can verse 14, which discusses the fall itself,

: tive? -
derstood from such.a perspectiver - . .
beCu(:;lsider the topic under discussion in this section of the chap-

religi i ul poi ut in
ter: teaching and exercising religious authority. Paul points ou

tral
verse 14 that Eve was deceived by the serpent about the centra




216

theological issue of the truthfulness of
became responsible for their falling into sin. We have seep tha
Paul considered that headship (responsibility to lead and fing
accountability) was given by God to men in the horme and j
worship. Could it be that his point in verse 14 is that Adam Waé
the one appointed by God to exercise religious headship, and tha

God. Adam was not, 4

he was the one prepared by God to do s0? On this basis there j5

no need to generalize to the preparati
religious decisions, as the divine assignment of headship in rej;.
gious affairs to the husband is the
might then be paraphrased, ‘The ma
bility for leadership in the home and in religious matters, wag
prepared by God to discern the serpent’s lies. The woman was not
appointed religious leader and was not prepared to discern them,
She was taken in. Christian worship involves re-establishing the

creational pattern with men faithfully teaching God’s truth and

women receptively listening.” This interpretation brings Paul’
marks into line with his other uses of Genesis. It is
call to re-establish the creational relationship in the tim
return of Christ. How does this view stand up to the
Genesis? An examination of the fall and of the curse s
Genesis 3 offers further understanding.

S re-
yet another

teaching of
anctions in

ii. The curses of Genesis 3

The first part of Genesis 3 relates the temptation of Eve and the
consequences of the fall in the hiding of the man and his wife

from one another and from God. It is from verse 8 that the text is -

most relevant for our present purposes. In verse 9 God addresses
the man to ask where he is and why he has hidden. While it is
precarious to build much upon the fact, it is worth noting that it
is the man who is addressed and questioned. It is apparently he
who is the family spokesman. The exchanges with God and the
curses give further insight into the roles of the man, the woman
and the serpent,

We shall consider first the curse upon the serpent. Whereas both
the man and the woman are questioned as to why they have acted
as they have, the serpent is asked no questions, but only cursed.
The first part of the curse (3:14) marks him as cursed beyond all
animals and comments on the manner of locomotion which marks
- serpents. It is not clear whether this portion announces a new

situation (i.e. that serpents, who formerly walked or flew, will

on of other women to make.

point in view. Paul’s point:
n, upon whom lay respong;. .

e before the
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1) or whether the serpent’s lowly %osture arziihlclc;nsézr;t
; i f God’s curse -
the dust will now be a sign of ) .
. oly paralleling the adopting of the rainbow which folltct):gs n:glrrg
tive Ysi};n of God's promise to Noah). The latter seems © more
as @ ' (3:15) discusses a new .
. 6 The second half of the curse ! , i
hke'lyﬁ vrfrill obtain between the woman and the serPer‘:1 fﬁ‘i E}?e
Whlcn their respective seed. It should be careﬁull}; ntOtt; e e
twiee . to one another bu
i s not that they relate to : ) ich
neyx\:zl'tl?clfrllgt;l‘:ey relate. It is not simply relatlorclls WIt}L"SndakliZéerEilrcld
in i Satan and mankind.
i Vi but relations between ' X )
are 1111dV}112";7é ruled over Satan, but yielded instead to his }?educa{;r;
Sh(c)iuwill suffer at his hand as he seeks to destroytt ifsmcllimax
ar;u:fare between Satan and the woman’s seed comest \f)icfory o
w f Satan’s apparen
: th of Christ. That hour o ' '
o tt:htehz1 E;flour of his defeat and the redempt1,0n of the tf}iﬂlf?hzafcaell
faCt rning, now, to the curse on the ‘serpent’, we see tha ty (real
1;:sudis’cor;ed relations between actual sna1)<es acling ktllelrreiimtlr}:e one
kes) and be .
trike people; people crush sna ' i
Sn}?kejszgltf\epsegent}? Satan, and humanity (Satar} Se:fk Stto ﬁ?e
o the race; Christ’s victory will overcome Satz.in S ef or ).kind
Sgros}é on the éérpent declares that the pre-fall re}fté(_)rtls(g) Icl;lzg ol
¢ " Wi painfully distorted bu
he ‘serpent’ will be (1) painfully S E
angv;ni the Sistortion from overthrowing his original Pla?he man
prThe same basic pattern is discernible in the curse uPﬁ?t evade
(3:17-19). It has often been noted that the man sougnt © gave
hi.s responsibility by explaining that the woman w. O;ndenies e
him led him into sin (3:12). The curse upon the ma the voice of
iea He is cursed because he listened (i.e. yielded) tot b: onded.
fﬁs v.vife. His responsibility was to obey God; it canno of his dis-
The curse itself is of importance. As a ConsgquelntC_en distorted.
obedience the ground itself is changed and their rela dlo o e
Whereas he had previously dressed the garden an heaat P
arth with freedom (2:15-16), he would henc'efor‘t fe it and he
20 rrow (3:17). Although it would continue to ylelléi its rureSiSt e
L i d would now
tinue to eat of it, the groun . . 18).
V\ff(f)ult(i ;ﬁg 1rlelmlilse up thorns and thistles to cause'h1m. };alél g'xizsa)s
i/[:rt’s role as guardian of the garden in fellowship ;Nkl\t fage o
changed to that of an exile labouring in the sweat of his 1
\

nOW craw
jicking of
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G. Vos, Biblical !
6 For substantial yet readable discussion of the curse contents, see Genesis

(Grand Rapids, 1948), pp. 52-55. A less technical treatment is available in E. J. Young,
rand Rapids, , PP-
Three, (London, 1966).
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* he dropped from his toil as a result of God’s judgment upon |
sin. (3:19). It should be noted that what was new was. not the
relation of man to the ground. He had previously ruled over it and

* it had yielded its fruit peaceably. The new elemerit introduced 1,

- the fall is the conflict and the pain. Once again we have (1) a

- painful distortion of an existing relation-and (2) a divine. Promisg

_ that the disruption, despite the pain, will not overthrow the orig.
inal plan. - S _ T

Against this background, let us turn to the curse’ upon the

woman. She, as her husband, is questioned about her disobedj:
ence (3:13). She explains that she was deceived and ate. It is
striking that, while the serpent was specifically cursed because of
his deed (3:14) and the man cursed for his deed (3:17); the woman
is not told that her curse flows from her deed. If we bring to bear
an idea of Adam'’s headship, we may speculate that her curse may
be the first example of ‘original sin’, i.e. that her curse comes fot
only for her sin, but also because Adam, the head of mankind,
“has sinned and those whom he represented suffer as a conse-
quence. Whatever the relation of her curse to original sin, we must
* consider its content. ‘ o -
The curse upon the woman divides into ‘two parts. The first
concerns Child—bearing, the second her relation with her husband.
‘The commands of creation (1:28) include a calling to multiply and
to fill the earth. Childbirth was therefore a part of the pre-fall -
pattern for humans. As a result of the fall this process will become
very painful (3:16). By the grace of God, however, the process will
not fail and live children will be born. As before, (1) an existing
relation has been distorted painfully, but (2) the grace of God will
prevent its destruction. ’
~ We now come to the relation of the wife:to her husband (3:16).
Here God says, “Your desire shall be to your husband; nevertheless
he shall rule over you.” Does he mean that she will begin to want
a husband and that a new relationship of subordination will be
set up? The text is often understood in this way. It is thought by
“many that the previous relation had been that of partners with rio
-subordination and that the change is her great desire for a husband
which will lead her even to subject herself. The analogy of the -
. preceding curses and an examination of the wording of this portion
“suggest another alternative. . . .
All of previous curse sections involved the painful distortion of
- an existing relation and its preservation by God’s grace. Can this

B
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»n be seen i ' i t mi  said that her desire

.tion be seen in the same light? It might be.sa1 . :

ecti(:; husband was new and his rule a painful distortion, but

for

' : servation despite the pain. A-
“this approach leaves no gracious preservation .
' t}tl‘liiypcf)f the words ‘desire’ (§wq) and ‘rule’ (msl) provides a better
5 :

msight. In what sense does the woman ‘desire’ hér husband? We

nim’. The parallel to the curse is obvious. Sin’s desire is to over-

8 come or overthrow Cain. If this negative meaning of $wq in Gene-

sis-4:7 is brought back into the preceding chapter, the woman is.

s will o Jesire (Swq) thréw her
‘being told that she will come to desire (swq) to over oW
Eils%{and, but that-he will rule (mgl) over her. This meaning,

warranted by the use of desire and rule in chapters 3 and 4, brings-

3 this curse in line with all the others. The relation of the man and

woman will be (1) painfully distorted by her desire to overthrow

him, but (2) she will not succeed; he will nevertheless rule over

i

" pave already noted that the word can be interprete('i as ’lqng for’s

| & he want’ in a positive sense. Genesis 4:7 offers quite a \dlfferer}t. .
i orrs ective. Cain is told, ‘sin is lying in wait at.the door and h}s :
- dzsife' (swq) is to.(rule over) you, but you must rule over (msl)

her. History shows-that because of his sinfulness and her resent-

' ment his rule itself will often be painful and abusive. .

-The net result, then, is that God’s words to the woman -con-’

cerning her relation to her husband are not pointing to ﬂ}e ,est‘ab-
lishment of a new marital hierarchy, but to_ the painful distortion

of an already existing hierarchical relationship, the existence of o
which we have already noted in connection with Genesis 2. The.

Tatter half 6f the curse is intended to show that ng will prev_e?t'
her effort to overthrow her husband from succeeding.

With respect to the deception of Eve, to- which- Paul makes

on the point. She was, in fact, deceived and her husband was not:
His jiudgment ‘was for wanton disobedience. The ethange be-
tween God and the couple suggests throughout that the husband

was .presumed to be the one resporisible for religious _decisions
: and the spokesman for the couple with God. :

iii. -Multiple roles: a problem when interpret-ing the first pair -
Interpreters of the first couple have a major problem: their re Aactllon
involves an intricate superimposing of numerous roles. Adam

functions as” priest, husband, and perhaps as head of the{ﬂsoggl
" unit. It is impossible to separate one role from another. It'is im-

. reference, note that she seeks to excuse hé'rself. on the gr(?’unc;:ls o; ‘
E het deception and, although cursed by God, is not contradicted
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possible to derive principles from their situation for application
more complex social arrangements without further information, I
is in this context that the rest of Scripture becomes important. W
have noted that the headship of men in domestic and religioy
affairs continues from the pre-fall period through the time ¢
Christ’s advent and will continue until his return and the end
marriage relations. In the religious sphere we found that the large

social units of the tribe and nation were accompanied by the,
appointment of certain representative males in the area of worship_ B
This same principle evidently continues to hold true in Paul’s

arrangement of the church.

d. Conclusions
We have now surveyed each of the texts in which Paul drew upon
the opening chapters of Genesis in support of his teaching about

the relation of men and women. We have found that those chap- - '

ters teach that both sexes are the image of God and called to rule
the earth. They also demonstrate male headship in the accomplish-
ment of that task. We noted, however, that this headship is not
such that women are demeaned or made less worthy. It has to do
with the service of God by mankind, not the service of men by
women. Genesis 1 stressed the joint task of the race in ruling the
earth. The second chapter described the formation of the man and
his exercise of authority in the naming of the animals. Because no

appropriate co-worker was found, a woman was formed by God

out of the man. Her purpose was to share in man’s rule. We found

that his naming of her reflected his role with respect to her. In the,

third chapter we noted that the headship of the man was reflected

in his being called upon to answer for the pair and possibly in the

lack of explanation of the basis of her curse.

Our study of the curses themselves indicated that in each case
an existing relation was painfully distorted by the fall but, by the
grace of God, those relations were not allowed to be entirely
destroyed. Thus the serpent was hostile to the woman, but would
be destroyed by her seed rather than destroying it. The land,
likewise, resisted the man’s efforts to gain food, but would never-
theless yield it. Pain would accompany child-bearing, but live
children would be born. In the marriage relation the woman would
seek to overthrow the man, but would not achieve her end.

It is interesting to note that the temptation itself was connected
with this matter of hierarchy. Satan through the serpent led Eve
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to persuade her husband that God had lied abogt the ’fruit for
selfish reasons. The order of authority thus established is Satap,
serpent, woman, man. The order which should have prevailed in
this debate over religious authority (i.e. should God or Satar} be
accepted as the source of truth) should have been: God the c@efme‘r
of truth,-who spoke first to the marn, who co.mmur}lcated with his
wife, who shares in the rule over creation, 1nclud}ng the serpe1.1t,
which may be in the garden-sanctuary of God, while Satan the liar

is excluded. ' :

It appears that Paul’s cryptic referencgs to the early chapters o
Genesis are in line with the actual teaching of the Fhapters and. in
line with his own teaching elsewhere as well as with the teaching
of Jesus that the present state of the kingdom callg for the renewal
of the creational relationships by a renewed mankind. .Cont.rar).( to
much current thinking, we found that Paul did not build his view

* of the relationship of men and women from Genesis 3 and events

after the fall, but rather appealed consistently to Genesis 2 and
relationships prior to it.

4. Saved through childbirth? '

We have found that Paul’s prohibition of women teaching or
exercising authority over men in the church is in fact a call to make
things as they were ‘in the beginning’. One more element needs
attention before we complete our study of 1 Timothy 2. Yer;e 15
reads, ‘women will be saved/kept safe through (the?) ghllcflblrt}},
if they continue in faith, love and holiness w1th‘p?opr1efy . "_.Fh}s
verse is difficult to follow and presents two difficult linguistic
problems. o .

First, it is difficult to know which of several things Pa}ll r:near.lt
when he wrote ‘she will be saved through (the) childblu‘th . His
verb, sothésetai, may mean either ‘she shall be saved"or 's}.le shall
be kept safe’. If the former refers to salvation from sin, it is a flat
contradiction of Paul’s view of salvation by trust in Chnst and
thus raises impossible contradictions. The se'cond option rpakes
Paul’'s words say, in effect, that she will survive childbirth if she
is pious. This seems almost totally irrelevant to the contex.t and
quite unlike Paul. Other options are available; we shall discuss

m below. , '
thz second interpretative problem with the verse has to do w1th
‘the childbirth’ (teknogonia). The expression whlch Paul uses is
unusual. It is optional whether ‘the’ should be included. If it is,
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it suggests that a part1cular chlldblrth is in view. We shall eXPIOres/

this further:

-. A final problem w1th the verse has to do with the shlft from a
- s1ngu1ar to a plural sub]ect Paul has been discussing Eve ang
moves in his discussion to women in general The singular subject -
suggests~that at that point in his sentence he had either woman-

kind, ‘woman’, or Eve in particular in view:.The plural:subject

at the-end indicates a general apphcatron to women. ‘Why the

| . Shift?

It is possible that Paul’s reference to ‘the chlldblrth’ isa reference |
" to the birth of Jesus, the promised child. In recent years this view -

has been challenged by many, but remains quite possible. It would

thinking to the remedy for the fall. His words would -then be
interpreted as meaning, ‘Eve will be saved from the curse through
the birth of the promised child, Jesus, and other women who
“+exhibit obédient faith will similarly be saved.” This accounts for his

- -. - shift from the singular to the plural subjects in- quite a natural
¢ way, for other women will be saved on the same basis as Eve. The

drawback-of this readmg is the fact that it breaks with the flow of
the passage. Paul does make such shifts of thought, but a reading
which maintains the flow mlght be preferable.

1t is possible to understand this verse as a continuation of the‘

discussion of women’s role. The passage has been discussing pat-
~ terns of conduct for men and women in prayer, in adorhment and
'~ in teaching and worship. The interpretations thus far proposed
have assumed that Paul meant that women would be saved either

from judgment or from death in childbirth. I would propose the -
possibility that he is thmkmg instead that Eve and women in.
.~ general will be saved:or kept safe from wrongly' se1z1ng ‘men’s” *
“" roles by embracing a woman'’s role. This allows the text to be read

as it stands and keeps it in line with the issue at hand. It also
raises a question: did Paul mean that all women should marry?
That is a possible implication of verse:15. Lives of ‘faith, love and

* ;~holiness with propriety’ can be for all women; childbirth is only

for the married and, indeed, not for all of.them. We know from
1 Corinthians 7 that Paul considered both celibacy and marriage
divine callings and actually preferred the former. In the light of
his attitude to marriage it is unlikely that he would call all women
to marry. It is, therefore, more likely that he is speaking generally

%= bean obscure reference. Paul has, hewever, been d1scussmg Eve "y 3
and the fall. It would not be surprising for him to turh in his”
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of a woman’ s role when he speaks of childbirth, usmg a typ1ca1

art to represent the typical whole.™

Twentieth-century cultural developments make the selection of -
child-bearing as the part to represent the whole seem inappro- .
riate or strange: Public opinion is increasingly against the bearing

*of children. Both men and women often look upon children as a

roblem and a burden. In some circles the bearing and raising of

1 (hildren is viewed as a primé means of reducing women to bon-

dage. This sentiment is sometimes expressed in the rémark ‘keep

" tem barefoot and pregnant’. It is easy to see that Paul’s remarks,

here will be abrasive if received from such a perspective. We have -
already considered biblical attitudes toward child-bearing. The
pearing and: raising of children were considered by women and
men alike to be activities of surpassing personal and social worth.
The bearing of children was a central element in the definition of
womanhood and in the fulfilling of God’s calling to mankind. The
selfishness of our twentieth century, which does not want its
enjoyment of pleasures undercut by the financial and personal
obligations entailed in raising a family, was not common in the

~ first century. In his day the bearing of.children which Paul selected

as a part to represent the whole of the high calling of women was

1 avalued activity which women embraced with joy and with pride -
!} and for which they were deeply respected. :

On the interpretation which I am proposing, we may paraphrase
Paul as saying that women in general (and most women in his
day) will be kept safe from seizing men'’s roles by participating in

‘marital life (symbolized by childbirth), which should be accom-

panied by other hall-marks of Christian character (faith, love and *

‘holiness with propriety) which will produce the adornment of

good deeds for which he called in 2:10.

. C. ELDERS, DEACONS AND ‘WOMEN’: 1 TIMOTHY 3:1-13

Our study of 1 Timothy 2:8-15 has shown that Paul’s use of the
pr1mogen1ture concept and the roles reflected in the early chapters _
of Genesis is in keeping with both his and Jesus’ view that the
followers of Christ should follow the Creator’s patterning of the
relation of men and women. In the area of the church, this meant

| that certain men should teach and exercise authority and that

women should learn responsively. The next chapter of 1 Tlmoth_y :
raises the question of formal offices within the church. The topic




224

is as important today as it was in Timothy’s day. Indeed, it is

probably more of a battleground today than it was then. 1 Timothy
3 describes the qualifications required of persons who will b}e’ :

elders and deacons in'the church. The requirements for elders are
such that women cannot hold the office. The verses dealing with
the office of deacon are less clear and will need close attention

Before considering these issues, however, a brief discussion of

church offices is in order. This is particularly important in view of
the difference in church government found among moderp
churches.

1. Church office in the New Testament

We noted in our examination of Jesus’ ministry that he did not
establish an ecclesiastical structure during his personal ministry
on earth. It was only after the resurrection and ascension that the
church began to wrestle with questions of that sort. The book of
the Acts gives indications of an emerging structure, but does not
give sufficient detail to gain a full picture. The letters provide more
insight. Our study below of the ‘eldership’ will not be a balanced
one. We shall be paying particular attention to the question of
teaching and authority. This stress is not the dominant or central
note in biblical discussions of the office. As we have noted, Chris-
tian authority is for the sake of service. The elders are to nurture,
guard, teach, build up, and be examples to the flock. Deacons
minister to it. Responsibility to foster growth and to ensure faithful
teaching necessarily entails authority. Authority can be abused.
We have already noted Jesus’ concern to prevent abuse of author-
ity (Lk. 22:24-26). His concern is reflected by Peter (1 Pet. 5:1-2).
I hope that the concentration on authority in the study which
follows will not mislead any into thinking that I am suggesting
that the eldership should be conceived of primarily in terms of
authority and the right to command. The eldership should be seen
primarily in terms of shepherding.

In Acts we see apostles and ‘elders’ (Acts 11:30; 14:23; 15:2-23;
16:4; 20:17; 21:18) and the appointment of ‘deacons’ (diakonoi, men
who serve needs) to ensure fair treatment of Hebrew and Hellen-
istic widows (Acts 6). We do not know if this last category repre-
sents a unique case or is to be related as prototypes to the ‘deacons’
of the letters of the New Testament.

Acts witnesses the appointment of ‘elders’ (presbyteroi) in cities
such as Ephesus. We shall consider their tasks and then those of

- 225

the deacons. We get some indication of their function when Paul
charges them, ‘guard . . . all the flock over which the Holy Spirit
has made you overseers (episkopoi, ‘bishops’). Be shepherds of the
church of God . . .” (Acts 20:28). The elders (or bishops or pres-
pyters; the terms are used interchangeably in the New Testament)
were charged with the welfare of the congregations. Their
shepherding responsibilities involved guarding their people
against false teaching (20:29) and teaching them by word and ex-
'~ ample to live as Christians (1 Pet. 5:1-3; Eph. 4:1, 12). Acts knows .
other roles in the church such as prophet and evangelist. In many L]
cases it is difficult to know whether a function (i.e. activity) or a
formal role (i.e. office) is being mentioned. For our purposes it is
not necessary to resolve questions about all of the offices.
The New Testament letters, especially those to Timothy, Titus
and the Philippians, witness to the establishment of the categories
of elder and deacon in a formal way. Paul and Timothy are teachers
of the apostolic message and Timothy is charged to entrust that
message to qualified men who will in turn teach others
2 Tim. 2:2). These men are not just congregational members, but
have formal responsibility for passing on correct teaching, which
teaching is to be lived out in the lives of the Christians (2 Tim. 1:13-
14; 3:10-12). Such men are elders who direct the life.and work of
the church. Paul commands that ‘the elders who direct the affairs
of the church well are worthy of double honour [possibly ‘hon-..__.
orarium’, i.e. wage], especially those whose work is preaching and
teaching’ (1 Tim. 5:17). The author of the letter to the Hebrews
comments on such men from a slightly different perspective. He
calls upon his readers to be mindful of those who rule over them
(13:7) and to ‘obey those who rule over you and submit yourselves
to them, for they watch over your souls, and they must give-c-
account’ (13:17). Paul charged the elders/shepherds to watch over
the sheep which God had placed in their charge. The author to
the Hebrews charged the sheep to obey and noted that the
shepherds are accountable for them. These texts from the letters
to Timothy and Hebrews supplement what we have seen in Acts
and provide a picture of the elders as men who are involved in
the direction of the congregations and who are charged particularly
with teaching, ensuring that the message is faithfully taught and
directing the outworking of the message in the life of the church.
These tasks involve distinctive leadership and authority, extending
to formal actions to rid the flock of the ‘savage wolves” whom the




- .apostle: warned would rise up within the flock (Acts 20:29; cf
1 Cor. 5). : : r N
We need not pursue the work of the elder here at length. Suf
ficient has been said:-to show that his task of instruction, shepherg;

+ing and discipline falls easily’ within the areas of ‘teaching a
exercising authority over men’ which Paul reserved to men j

1' Timothy 2. These basic" considerations will be of importance =

when we look.at 1 Timothy 3.
The role of deacons is more difficult to define precisely from

Scripture. Our;task is additionally complicated by the complexities.
of various contemporary forms of church government and by thejy -

diverse understandings of church office. In many Baptist church

governments, the ‘minister’ is also considered the ‘elder’ of the -
congregation. He sometimes: shares in the disciplinary (although -
not necessarily: in the preaching) responsibilities with a board of -
‘deacons’. Such ‘deacons’ are thus exercising some of the tasks
~which fell to the ‘elders’ of Acts 20 and to the qualified men who

were ‘elders’ in the letters to Timothy.

- We shall first consider the biblical data. The term diakoios means. . 4
" ‘one who serves’, ‘servant’ or ‘minister’. It can be used‘to.describe :
the activity of ‘one who serves’ the needs of another (Mk. 9:35;
110:43). It can also describe one who represents or acts on behalf -
of another as his servant or minister. (Acts 6; Eph. 3:7). In this.
sense it takes on a slightly more formal meaning. The formal, = §
representative:aspect and the idea of serving others can come =% :

'__.:t."(ifgether', as with the deacons of Acts 6 who ministered to:the

_needs of the widows as representatives of the church. The:term .
‘deacon’ points both to their representative role and to their actual -

. function in serving. It is clear-that the deacons of Acts 6 possessed
> a certain amount of authotity intheir distribution of food. A
. question arises, however, if we ask whether, for instance, “this
authority is of a sort which, if given to women, would violate the
restrictions upon them as set by Paul in 1 Timothy 2:11. He seems

to have-had in view teaching and discipline rather than serving .

through distribution of goods. We shall discuss this further when
we discuss 1 Timothy 3.

"‘The biblical data are not the only data to be considered when

using the terms ‘elder’, ‘bishop’, ‘minister’ ‘and ‘deacon’ today.
The terms are used differently .in different forms of church gov-
ernment. Virtually all are agreed that the role of the bishop, elder
or presbyter is one which involves responsibility to direct the life’
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nary authority to guard the faith. The term ‘minister’ is most

freque_ntl‘j? used of a man who preaches regularly and supervises
the pastoral care of the congregation. His function is thus that of

technical way to describe someone who meets,the'needs of othgrs

“(ministers to their needs). In this sense it has little to do W}th

_church office as such.’Tt is important to be careful to grasp which
sense is intended in a given context. ‘

The term ‘deacon’” is more Vgried in its meaning th'an‘the others.
~ In some polities (forms of church government) the .elde'rs are-con-
“cerned with the spiritual oversight of the congregation and for the
faithful-teaching of the apostolic message, while the deacons are-
responsible for ministering to the physical ne_ed.s of the congre-
gation and the practical demonstration of Chr;st;anA lqve. Ipusuc?h
I situations the deacons, as other beli{eﬂvers, may—;be ~1pv91ved in .
y ‘teaching’ in the sense of sharing the Word, but al"e‘r.lot involved
in ‘teaching’ in the sense of having primary responsibility tc3 ensure
the faithful passing on of the Word and to correct or to discipline -
where that does not occur. ‘ o '

In other polities the ‘deacons’ do share in the spiritual ove;'rs1ght
of the flock and are differentiated from the ‘pastor’ or “elder’ more
by training and by the fact that they are not ,full—tilfn_e servants and
teachers in the church. In such cases, the activities of deacons
. overlap the activities of elders in the exercise of {‘authonty and even
in teaching. . W . S e
%nlltkethird %dsic us_eir;_aof the term ‘deacon’ occurs in churches which
“ordain men as deacons. as a first step to the eldership or priest-
hood. In such cases the authority involved depends upon Fhe.
definition of the office by the particular church. ‘ o

Other meanings of ‘deacon’ exist and some churches Fombme' ‘
more than one of the above. Each reader must consider his or her
" own church situation and make appropriate allowances in_the
* discussion which follows. It will become clear that I prefer the first
of the three understandings.’ . :

' isrelated to the shepherding of the flock. The flock is to be c'i'irectedg
21 . and.guarded so that it may be nourished and grow. Teaching and
’ t“ * correction are included in the task. The ‘deacons’ of Acts 6 were
o ¢ a

7 be s{ispected" of favouring either Jews or Greg{ks_."Their task was

CeN

fthé flock, teAaching’ with ‘authoﬁty, and the exercise of discipli-. =

an elder. The term ‘minister’ can, however, be used in.a less. °

s R We have noted that the central element.in the role of théieldér(

men who were well respected in the congregations and would notz .
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not in directing the flock, but in distributing resources, Th
apostles, on the other hand, continued in prayer and the ministy
of the word (Acts 6:4). This basic division is not identified 4
corresponding to that'of elder and deacon in the letters to Timothy
but is very suggestive, especially when coupled with those pas
sages in the letters to Timothy which call for the committing ¢
the apostolic message to men who will faithfully teach and fo

s special respect for elders who direct the church by teaching andl’
“vby preaching (1 Tim. 517, 2 Tim. 2:2). This impression ig

strengthened by the coupling of apostles and elders in the
authoritative decrees of the Council held at Jerusalem (Acts 15).

Those elders were certainly carrying out functions parallel to those

of the apostles.

Vs

the elders, but not with the deacons of Ephesus, addressing them
as the shepherds of the flock (Acts 20:28). The deacons of Acts 6
did not teach and rule but served physical needs. Could it be that
the deacons of 1 Timothy 3 are to be distinguished from the
bishops by a similar division of labour? I think so.

The discussion which follows will presume that both deacons =

and elders are congregational representatives and are distin-

guished by their tasks.'The elder’s calling is to foster the spiritual - 4 1

growth of the congregation, and the deacon leads in ministering
to its physical needs and showing the love of Christ to outsiders

through meeting their physical needs. Elders teach with formal

authority and exercise disciplinary authority to protect the flock;
deacons do not share this task. As described, the task of a deacon
does not involve the sort of teaching and exercising of authority
which 1 Timothy 2:11-12 reserves to men. With this understanding
of the office of the deacon, therefore, there is no violation of
biblical restrictions on authority if women serve as deacons. This
fact does not authorize the appointment of women deacons, but
it does remove a problem which many face when they think of
women deacons. Other understandings of the office of deacon, it must
be re-emphasized, may include types of authority which would reserve
‘the office to men. During the discussion which follows, further
reasons for adopting the definition of the diaconate which I have
preferred will emerge. If we are going to avoid confusion, it is

, If the elders preach and teach and shepherd, what did the -
“deacons do? 1 Timothy 3 isolates elders and deacons as special
classes of persons, with special qualifications, and also Clearly
distinguishes them from one another. In Acts 20 Paul met with
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mportant to keep in mind the view of the diaconate which I have

~adopted above.

- 2. Elders, deacons and women

Our preceding discussion has pointed out that the responsibilities

- of elders are such that they are within that area of teaching and’

authority reserved by Paul to men. The qu.alification:? fqr eldelts
(episkopoi, ‘bishops’ or ‘overseers’) reﬂe.ct this. The office is spec1—{%~
fically for men as indicated by the requirement that they have l?u
one wife. It should be noted, however, that one woman married
to two men would have been unthinkable and woult.i'the.refoxje
not require comment. The remainder of the set of quahﬁca’gons is
cast exclusively in male terms. I conclude that the t'eachmgs.of/
1 Timothy 2 and the qualifications of 1 Timothy 3 restrict the off1c:e§
of elder (bishop, presbyter) to men only. B

1 Timothy 3:11 mentions a group of ’women’. (g.ynu'lk‘es) whp
have become the centre of much controversy. Their mgmfmancg is
derived from the fact that they appear in the midst of a discussion
of the qualifications necessary for the office of deacon. Are these
women wives of the deacons mentioned, or of the elders men-
tioned previously; or are they themselves deacons? Paul’s fflctual
wording is ambiguous. Gynaikes means ‘women’, but t}‘lat. is th.e
standard word used to speak of wives as well. Its definition is

 therefore dependent upon considerations relating to the context

and to other biblical instruction rather than to translation as such.
The relevant verses read as follows:

8Deacons, likewise, are to be men worthy of respect, since.re,
not indulging in much wine, and not pursuing Qishogest gain.
*They must keep hold of the deep truths of the faith vs{lth a clegr
conscience. “They must first be tested; and then if there is
nothing against them, let them serve as deacons. HIn the same
way, wives/women are to be women worthy of respect, .not
malicious talkers but temperate and trustworthy in everything.
2A deacon must be the husband of but one wife and must
manage his children and his household well. ®Those who have
served well gain an excellent standing and great assurance in
their faith in Christ Jesus (1 Tim. 3:8-13).

A number of factors make the mention of these women .worthy
of close attention. The basic options  as to their identity are:
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7 (1) they are women in general, (2) they are the wives of bishq

and deacons, (3) they are wives of deacons, (4) they are themselye.

. deacons, and (5) they are a group' similar to but distinct frq
- deacons. - - ' :

It is virtually impossible that Paul interrupted a list of qualiﬁ_'*
cations for deacons to list desirable attributes for women in gep..

= eral. We iﬁay dismiss the first option.
If he had the wives of deacons and elders in view,

They would miore natutally follow the deacons. This option must
be classed as unlikely but. possible. It is more likely from their

{,/,locati()n that'they would -be wives of deacons. Other issues, how-...

~+* ever, raise questions about such an identification: :
~ 1. The location of the ‘women’ makes it unlikely that they in-

cludé“elders’ wives. Yet if is ‘strange  that-the wives of deacons.
. should be singled out for close scrutiny and the wives of elders’

neglected. .

. 2. If Paul intended to talk of wives, he could easily have made
" his intention clear by saying ‘their wives’ or even ‘the wives',

Translations wishing to adopt the meaning ‘wives’ have generally

supplied one of the two words. The biblical text offers no support

for this.. ) LA :
* 3. Paul might have introduced the ‘wives’ in a-manner similar
7 +1+. to that which he used for the children in verse 4: ‘having wives’
 (gynaikas echontes). He did not so choose. - '
4. Instead of using a pronoun which would have clearly shown

< the women to be wives, (‘their’) or introducing them in"a manner

. Which showed them to be farhily members like the children (‘hav--

ing wives . .. ."), Paul chose to introduce the women in a manner
which set them parallel to the elders and deacons, implying a
new, similar class of persons. He said, ‘Women, likewise .. ./
(@ynaikas hdsautds). The importance of this becomes clear when
set alongside the introduction of the bishops (verse 2) and of the
‘deacons (verse 8).. He said, ‘Elders must be . . .’ ‘Likewise, dea-

7

. cons (mustbe) . . ./, ‘Likewise, women (mustbe). ...". The relation

- between the three is clear. It is further strengtheried by the'fact -

that both the sentence introducing the deacons and the one intro-

~- ducing the ‘women’ have no verb of their own but presume ‘the
verb used to describe the elders: dei, ‘must be’. _ L

5. Consideration of the qualifications of the three classes shows

a particular relation between the deacons and the women. All

i it is stfange ,
.~ that he:should place them in the midst of ‘a discussion of deacons, -

' £son: abli spe This would |
L 1 ree classes must be persons who hold public respect. wot
ﬂ:t%raﬂy be important if they were to act on behalf of the churc}h.
frllhe q{lalifications for the deacons include some e.lements which
_re distinctive and probably indicative of their particular role. The

are
women’ of verse 11.

deacons: women:

A worthy of-respect
(semnas)’

not slanderers
(meé diabolous)

sober/temperate
(néphalious)

worthy of respect _
(semnous) T .
not double-tongued
(mé dilogous)
not given to much wine
(mé oind pollo prosechontas)
not pursuing dishonest gain = .~ ; .
(mé aischrokerdeis) (pistas en pasin) »
i, The qualifications are point for point parallel. The final item in
3 each list has to do with trustworthiness. In the case of the deacon
it looks to his business life. In the case of th.e women, it looks to
“their handling of daily affairs and relationships, perhaps because
few women were involved in business affairs. - 3 -
, The list for the deacons goes on after the first four items to
&r require a firm commitment to the truths of the faith and.that he
" be ‘tested’ (dokimazesthosan) prior to being admitted. tq office. The
word used for tested may simply mean ‘examined’; it is, however,
also used for a financial audit or examination. If the deacons‘were
. responsible for the administration of financial resources, the inclu-
sion of an investigation of his financial affairs.mak.es gg(?d sense.
The fact that most women were not involved in financial ‘affalrs
explains the lack of an audit for them. ’

3. Phoebe and the title ‘deaconess’: Romans 16:1 |

The combination of Paul’s setting the women parallel to the felders
and deacons as a distinct class and his setting out parallel lists of
qualifications strongly suggests that the function of these women

them deaconesses? In Paul’s time the word did not exist. As ’wei
saw in the case of Phoebe, diakonos, the masculine form of ‘deacon
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triistworthy in-all things

was parallel to that of the deacons. Why did he not simply call -

lists below compare the qualifications for tk}e"b deacqns and the

or ‘servant’/, was used for both men -and women. The fact that’
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Paul used diakonos to introduce the men in 1 Timothy 3:8 explain

the necessity of another word in verse 11 if he wished to turn

attention to women deacons. All debate would have been settleg

if he had said ‘women who are deacons’ instead of ‘women’; yet,

if they had women deacons, it would have been quite unnecessar

as everyone would have understood what he meant. Further, the -
expression gynaikes diakonoi would be clumsy. If they had a cat.
egory of ‘women’ (perhaps ‘women of the church’?) who corre. :

sponded to the deacons but were not called by that name it woulq
be unnecessary to identify them more specifically than verse 11,
The likelihood of such a group is somewhat lessened by the fact
that these women appear in the middle of the discussion of
deacons.

A final matter needs attention before we finish with 1 Timothy
3. After discussing the women of verse 11, Paul returns to the
topic of deacons. Verse 12 sets out two additional requirements
for deacons which parallel those needed for elders (being husband

of one wife and managing their households well). Two points -

need to be made concerning these. 1. These requirements are
uniquely applicable to men. Their position after the similar lists
for deacons and women may be because they are distinctive in

this sense. 2. Verse 13 uses an aorist participle, ‘those who have — 4

served well’ (hoi kalos diakonésantes). It is not, therefore, looking

at qualifications for but at performance in office. It has been sug-
gested in various places, perhaps with good reason, that verses 12 -

and 13 have in view deacons who have served well and who,
because of their outstanding character, might be considered for
the election to the office of elder. If such a change of role is in
view, it would explain the mention in verse 12 of these two qual-
ifications which are also required of elders.

I conclude, then, that 1 Timothy 3:1-11 sets out qualifications
for three groups of persons: bishops (elders), deacons and women
who probably served as deacons as well. For this latter group the
church soon coined the term ‘deaconess’ (diakonissa). Pliny seems
to echo such usage in his letter to Trajan (AD 112) speaking of
them by the Latin form ministrae. Verses 8-10 describe qualifica-
tions for men being considered as deacons. Parallel qualifications
are given for the women in verse 11. Verses 12 and 13 comment
further about persons who have served as deacons in terms ap-
propriate only to men, possibly thinking of men who may be
chosen for the office of elder. Verse 13 indicates by its aorist (past)
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tense that it is talking of performance in office; it is possible that

verse 12 is as well.

D. CONCLUSIONS

In the light of our consideration of 1 Timothy 2 and 3, I conclude

_that Paul taught that the office of elder/bishop/presbyter was re-

stricted to men. He felt that the creational pattern of male heads}}ip
in both home and church required that women shou}d not exercise
spiritual oversight of the flock. They could not be in positions of
authoritative teaching or exercising discipline over men. He
rounded his view in the relationship of the man and his wife
before the fall (although we have noted that it continued beyond
it) rather than on relationships established as a result of the fall of
Adam. He did not make any appeal to cultural factors such as the
relative lack of education for women or the response which out-
siders might have to women in positions of responsibil%ty. Ijhe
nature of his argument leaves virtually no room for modification
of his conclusions as a result of alterations in cultural situations.

Conclusions concerning the office of deacon are different. If we
understand the deacon’s office to involve leading and representing
the congregation in ministering to the physical needs of‘its poor
and needy and in expressing Christian love through phy§1ca1 min-
istry to those outside, the office does not entail authority of fche
sort prohibited to women in 1 Timothy 2. The ‘women’ of 1 Tim-
othy 3 are best understood as a group of persons set parallel to
the bishops and deacons. They would most naturally be assuFr.led
to be women deacons. The example of Phoebe, who is identified
in Romans 16:1 as a diakonos (deacon/servant) of the church in
Cenchraea, lends positive (but not indisputable) support to this
conclusion. 1 Timothy 3 does not specify the relation of the female
deacons (or women) to the males.

In the lack of such information, each church which establishes
women as deacons or in some parallel role must determine their
specific responsibilities in the light of passages such as 1 Timothy
2.




